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On a Stone Image of the Buddha found at Rajagrha.—By G. A. 
Gritrson, C. I. E., I. C. S. 
(With Plate II.) 
[Read, April, 1894. ] 

The image, of which a photograph accompanies this paper, was dug 
up by me some five years ago on the summit of Çaila-giri, a mountain 
about five miles to the S.-H. of the modern town of Rāpgir. The 
mountain is one of those which surround the old valley of Rājagrha, 
and is undoubtedly the same as the Grdhra-ktta of the Chinese 
pilgrims. It has been visited by Mr. Broadley and by Mr. Beglar 
(vide Rep. Arch. Surv. Ind., Vol. VIII), but has never been thoroughly 
investigated. The site would well repay judicious excavation. Owing 
to the thorny jungle with which the hill is covered, and the steepness 
of the ascent, a visit to the spot is no easy climb. 

Fa H1an thus describes it :!—“ Entering the valley and striking the 
mountains to the south-east, ascending 15 li, we arrive at the hill called 
Grdhra-ktita, Three ki from the top is a stone cavern facing the south. 
Buddha used in this place to sitin meditation. Thirty paces to the 
north-west is another stone cell in which Ananda practised meditation.2 
The Déva Mara Piguna, having assumed the form of a vulture, took 
his place before the cavern and terrified Ananda. Buddha by his 
spiritual power pierced the rock, and with his outstretched hand patted 
Ananda’s shoulder. On this his fear was allayed, the traces of the 
bird and of the hand-hole are still quite plain. On this account the 
hill is called ‘The Hill of the Vulture-Cave’ * * * * Here, also, 
when Buddha was walking to and fro from east to west, in front of his 
cell, Dévadatta, from between the northern eminences of the mountain, 
rolled down athwart his path a stone which wounded Buddha’s toe; 
the stone is still there. The hall in which Buddha preached has been 
destroyed, but the foundations of the brick walls still exist.” 

1 Beal’s translation, xxix. 


2 Both these caves still exist, and can be readily identified by a cleft in the rock 
which unites them. 
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Hiven Ts1ane! gives further particulars :—‘ When Tathagata had 
guided the world for some fifty years, he dwelt much on this mountain, 
and delivered the excellent law in its developed form. King Bimbisira, 
for the purpose of hearing the law, raised a number of men to accom- 
pany him from the foot of the mountain to its summit. They levelled 
the valleys and spanned precipices, and with stones made a staircase 
about ten paces wide and five or six li long. In the middle of the road 
are two small stépas, one called the ‘Dismounting from the Chariot,’ 
because the king, when he got here, went forward on foot; the other is 
called ‘Sending back the crowd,’ because the King, separating the 
common folk, would not allow them to proceed with him. The summit 
of the mountain is long from east to west, and narrow from north to 
south,” The pilgrim then describes the caves mentioned by Fa Hian, 
and from his account, the ruined brick Vihara must have been re-built 
after Fa Hian’s departure. 

There are other details given which I need not quote. Suffice 
it to say that the spot was one of considerable sanctity, and it was 
here that the Buddha dwelt during much of the later portion of his 
life, and is said to have delivered many of his most developed 
sitras. Though there has never been any serious doubt as to the 
identity of the spot, and though it had been twice visited by en- 
thusiastic archeologists, it is curious that till I visited it, no attempt 
seems to have been made to exploit its treasures. I had only 
a few hours available, but a very little examination showed the 
remains of important buildings, and gave me the beautiful image of 
the Buddha, shown in Plate II. Itis of a black stone, which stone- 
carvers of the neighbourhood told me came from Monghyr, and is in a 
state of excellent preservation, though there is no doubt as to its having 
lain for centuries safely buried in the ground, 

The descriptions of the Chinese pilgrims are, as usual, accurate. 
There are, as I have said, two large caves, joined together by a 
cleft in the rock, besides a number of smaller ones. The massive 
staircase of king Bimbisara, with the ruins of its two stūpas, is still in 
existence, and I used it myself in clambering up to the site of the 
cave. The top of the mountain is simply a mass of buried ruins, and 
may contain unnumbered treasures. 

As regards the sculptured image itself,—for an excellent heliograph of 
which I have to thank Col. Waterhouse,—Babu Garat Candra Das, C.I. E., 
has been good enough to give me the following note, which he has drawn 
up with the assistance of Lama Cerab Gya-tsho :—“ The image belongs 
to the Mahayana school of Buddhism. The Buddha is represented in 


1 Beal’s translation, ii, 153. 
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the dhyani äsana, or attitude of meditation, seated on a lotus. The lotus, 
which grows in mud, is symbolical of purity born of a vile origin, and 
intimates that the Buddha was not tainted by the mire of worldly 
existence, of suffering, and of sin, though he was spiritually evolved out 
of the world. This Padmdsana is placed on a Vajra,—the essence of 
the thunderbolt,—the diamond, which is symbolical of unchange- 
ableness. Hence the whole throne is called a Vajraésana. This Vajra- 
sana is again placed on the back of two lions, to denote that the Buddha 
is supremely fearless.! Beside each lion there is an wpdsaka, or Buddhist 
devotee, and the whole is surmounted by the Kalpavrksa, or Wishing-tree 
of Heaven. ` 

“The image belonging to the Mahayana school, the Buddha is not 
accompanied by the Arhats, Çāriputra and Maudgalyayana, but by the 
Bodhisattvas Avalokitégvara, and Vajrapini. Avalokitécvara stands 
on the right in the mah@mudra posture of meditation. The particular 
mudra is determined by the position of the fingers of his right hand. 
He wears a tapering crown, such as those used by kings of early India 
during the Greek period. The crown indicates that he is in this world 
looking both to the temporal as well as to the spiritual interests of all 
living creatures. A lotus flower touches his left arm on which he is 
slightly reclining. This lotus is symbolical of his pure birth, like 
Padmayoni, t.e., Brahma. He wears ornaments to show his royal birth. 

“ On the left of the Buddha stands Vajrapani, the Bodhisattva of 
mystical theology, and therefore called Guhyapati, the Lord of Mysticism. 
In appearance he is exactly like Avalokitégvara. These two Bodhi- 
sattvas are called the Upaputras of the Buddha: to them he delivered, 
respectively, the Mahayana Sitras, and the Tantras. 

“A little above their heads are two Caityas, called the Stiipas of 
accumulated flowers. The representation of a Caitya, or monument 
containing relics of the Buddha, was considered as equally effective as 
making an image of his person. Images were difficult to make without 
unintentional irreverence in the result, and hence it was ordained that 
Caityas might be used to serve their purpose. 

“ Above the Caityas are the images of two holy goddesses, Tara the 
Fair and Tara the Green.? 

“The White Tara (Liberatriv) represents pure transcendental wis- 
dom, which secures nirvana to its possessor. She is the mother of all 
Buddhas and Bédhisattvas, because, without Prajia Pāramitā no one can 
become Buddha. She (Tara) liberates all satévas from the worldly 


1 Perhaps also with a reference’ to his race. He was Qakya Sithha—G. A. G. 
2 See Dr. Waddell’s account of Tara in J. R. A. S. for 1894, pp. 51 & ff. G. A. G. 
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bondage. She is white, a colour which is symbolical of perfect purity. 
She is gained by the practice of the Sutra, the Vinaya and the Abhi- 
dharma. 

“Tara the Green, represents the Cakti, or Prakrti, the green nature 
symbolising the divine energy, or Diva Natura. Figuratively, she is mar- 
ried to Vajrapini Bodhisattva, the symbolical purusa. Itis therefore held 
in the Mantrayana (Tantrik) section of Mahayana Buddhism, that when 
a man has studied or perceived the true secrets of nature, t.e., the all- 
pervading law of procreation, being duly initiated into the mystical 
doctrine taught by Vajrapini, under miraculous inspiration of the 
Buddha, while in the sambhōgakäya, he will become one with a holy 
woman or goddess, and in that union vanish for ever from worldly 
existence, and enter into Nirvana.” 

The iuscription at the foot of the image is the ordinary Buddhist 
creed. 


